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Ben-Gurion University of the Negev I see myself as, among other things, a Jewish confessional biblical scholar who attempts to expound for non-Orthodox Diaspora Jews and non-Orthodox Israeli Jews the abiding messages contained in Hebrew Scripture as understood against the background of modern scientific history. It should be noted that what is now called "biblical theology" was born of the attempt of people like Henry Churchill King (1858 King ( -1934 , writing at the end of the nineteenth century, to explain how the Bible could be more meaningful than ever before if persons were willing to study it anew against the background of modern natural science including the theory of evolution and modern, scientific history including biblical criticism. 3 Contemporary American Protestant Though, 1900 -1970 (Indianapolis and New York, 1973 . . . revelation was indeed a single, unique event, endowed with unique power and authority. The Torah of Sinai is the product of this revelation; and the Torah as canonized by Ezra, we have said, is not only the closest possible approximation of this original Torah, after centuries of idolatry, but is also the canon as endorsed by prophetic authority. This Torah serves as the basis and the inspiration for all subsequent decisions of law, and disputes arise, not because of continuous revelation of any kind, but because of the imperfection of human understanding and the lacunae of tradition.
Ultimately, Halivni's approach is incompatible with all of the following: 1) the recognition within Hebrew Scripture, including the Pentateuch, of diverse points of view For the contemporary non-Orthodox Jew, the sacred books of Judaism and of ancient and modern Israel are primarily the Hebrew versions of the books found in the Lutheran canon of the Old Testament. Rabbinic literature is essentially a closed book. Moreover, it is assumed a priori by members of the aforementioned communitiesthe non-Orthodox Israeli and the Conservative and Reform Jews in the Diaspora-that unless proven otherwise in a specific instance, whatever Rabbinic literature has to say about a given text of Hebrew Scripture is probably wrong. The common and shared background of both the non-Orthodox Jews who are the primary target audience of publications such as The Jewish Study Bible edited by Adele Berlin and Marc Zvi Brettler (Oxford and New York, 2003) and my professional colleagues in the Society of Biblical Literature, most of them professing Christians, are the a priori assumptions that 1) Judaism is not the natural and necessary continuation of the religion of ancient Israel; 4 and 2) any biblical scholar who studied
